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The So-called Epic of Paradise. — By J. Dyneley Peince, Pro- 
fessor in Columbia University, New York City. 

The all-Sumerian document entitled by Dr. Stephen Henry 
Langdon "The Sumerian Epic of Paradise, Flood, and Fall 
of Man," and published by him in the University of Pennsyl- 
vania's Publications of the Museum Section, Vol. X, No. 1, shows 
no evidence of being what Dr. Langdon claims for it. 

On pp. 6-7, Dr. Langdon, in his synopsis of the supposed 
contents of the inscription, states that this is a poem inspired 
by the Fall of Man, and that the Paradise existed in Dilmun. 
If we examine, however, Obv. i., 1-30 in the following re-transla- 
tion of the Epic, it will become apparent that the description of 
the conditions therein indicated does not refer to a happy and 
blissful country, but rather to a territory which had been 
decimated and practically destroyed by drought. It is stated 
that Dilmun is a purified place and a clean place; but when 
in lines 13 if. we find a very clear exposition of desolation: no 
birds utter their cries, the mother (animal) comes to eat the 
grain no more, the birds of heaven hatch their young no more, 
girls are given no more in marriage, etc., while even beasts of 
prey ravage no longer — because there is evidently nothing to 
prey upon, it becomes apparent that the expressions "clean" 
and "purified place" can only refer to the cleaned out deso- 
lateness of the region. Reference to Obv. i, note 6 in the 
following Commentary will show that "clean" and "pure" 
are not infrequently used in an evil sense, a fact which was first 
pointed out by Professor Paul Haupt in his University lectures. 
I believe that Dilmun is probably the correct reading of the 
ideogram thus read by Langdon (see Obv. i, note 2 below). 

Furthermore, Obv. i, 31-38 is not, as Langdon states, "a long 
address (by Ninella) glorifying the land of Dilmun and praising 
its peace and bliss, ' ' but a statement by Ninella to Ea that the 
existing condition of drought has arisen through the fate set 
for the territory by Ea, and is a mere preliminary to the fol- 
lowing petition for water, Obv. ii., 1-8, 

It should be carefully noted that the singer asks for water 
for Dilmun in Obv. ii., 1-8, which could not have been the case 
if the water in question was to be in the nature of a devastating 



The So-called Epic of Paradise. 91 

inundation. In Obv. ii., 9-19, there is a promise that the prayer 
for water shall be answered, and that Dilmun shall once more 
be "a house of assembly of the land," Obv. ii., 17. Then fol- 
lows the actual promise of safety to man, Obv. ii., 20-32, where 
Ea expressly states that no man "shall be taken," Obv. ii., 27, 
and that mankind "may sleep " = " rest, " so far as he is 
concerned, Obv. ii., 30. In the next section, Obv. ii., 33-46, the 
fields received the beneficent waters, which culminated, as they 
usually did in this region, in the ninth month. This is cer- 
tainly not an allusion to the Noachian deluge, for we have in 
the lines, Obv. ii., 43-44 (repeated twice below), the state- 
ment that Nintu the mother of the land made it (the land) 
"like fat, like fat, like butter." Langdon thinks that this means 
the dissolving of the corpses of mankind like fat, etc.; but 
in the first place, there is no indication in the text that men 
were killed at all, and secondly, fat and butter do not dissolve 
in water ! After a careful study of the language of the text, 
I can only conclude that in Obv. ii., 27, the line means: "So 
far as I am concerned, no man shall be taken" (dib-bi = cabatu 
'seize' = 'take'), and that this line indicates the good intention 
of the god, not evil, as Langdon thinks. 

Nintu now proceeds to state to Ea that she wants a special 
person allotted to her, Obv. iii., 1-8; and in lines 4-8, in a 
quadruplet of repetitions uttered by the divine herald Isimu, 
she receives permission to take charge of such a one. Langdon 
takes this to indicate that Nintu is to care for the Babylonian 
Noah, who, he thinks, is later mentioned as TAG-TUG. That 
this protege of the goddess is Tagku (probably not TAG-TUG) 
is very likely, but there is nothing to show that he is the only 
surviving man. Ea, having permitted the instruction of Nintu 's 
favorite by the goddess, now, after due preparation, gets into 
his boat (Obv. iii., 10-12) and apparently goes himself to 
inundate the fields of the dried-up land (13). It is again 
repeated that the inundation lasted nine months and that Nintu 
as mother of the land caused it to be a fruitful country: "like 
fat, like fat, like butter" (18). 

Then follows what may have been an antiphonal restatement 
of what preceded. Obv. iii., 21-28, again tells us that Nintu, 
only this time under the sobriquet Ninkurra, asks and receives 
permission from Ea to care for a particular person. The fol- 
lowing section, Obv. iii., 29-38, is a similar antiphony to Obv. 
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iii., 9-20 (Obv. ii., 33-36), showing how Ea conducted the 
inundation in person in his own boat. 

Tagku now appears for the first time by name, Obv. iii., 39, 
in the section Obv. iii., 39-45, with a curious phrase: "Tagku 
accepted," or "agreed," but, as the line is broken, we do not 
know to what. It is probable that he agreed to accept the charge 
to be put upon him by Nintu (Ninkurra), as she says to him 
that she will purify him, apparently by ritual washing, 41 
(ri = both 'wash' and 'inundate') and she praises him as 
the only one allotted to her, i. e., not the only one left alive, 
but the only one whom she chose for her special purpose. This 
section shows almost beyond a doubt that in the previous pas- 
sages the one allotted to the goddess was Tagku. I cannot 
accept Langdon's reading (TAG-TUG) of this name, which he 
adopted, op. cit. pp. 66-69 (although it is only fair to state, with 
reservations, p. 69), because he wished to connect Tagku with 
the stem ndxu 'to rest,' seen in the Biblical name Noah. It is 
very far-fetched to attempt to get the meaning 'rest' from 
the meaning of tag 'overthrow' (Delitzsch: zugrunderichten) , 
and then to couple tag with the tug-value of KU, simply because 
KU means asdbu 'sit down'! The combination Tag-ku is 
a new one, and difficult to explain. It may be similar to ur-kn 
'big dog,' as opposed to ur-tur 'little dog.' In this case, it 
might mean 'the great overthrower. ' The pronunciation of 
the name was probably Tag-gu, as we find ku in dumu-KU, 
II E. 48, 33a, pronounced dumu-gu. That Tag-gu(ku) has 
any significance bearing directly on this document is highly 
doubtful. It is merely the name of the favorite of Nintu (Nin- 
kurra). He was apparently dignified by the compiler of the 
inscription with the divine sign, to indicate that in Tag-gu (ku) 
we have a super-man. 

In Rev. i., 18-25, there seems to be an injunction to Tag-gu 
to go to the temples of Ebaraguldu and Erabgaran and remain 
there. The streams and canals are to be filled as a result of 
the previously described inundation. In fact, the text is unclear 
enough to permit the supposition that this filling with water has 
been already accomplished. Taggu is now called the gardener, 
Rev. i., 26, which indicates quite clearly Nintu 's purpose in 
making him her agent : she wished to instruct the people in the 
art of agriculture and irrigation. 

Taggu then goes to the temples mentioned and meets Ea face 
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to face (Eev. i., 37-38). Ea questions Taggu and receives the 
reply that he is the gardener. Ea agrees to accept him in this 
character, and Taggu swears allegiance. Under Taggu 's care, 
vegetation evidently increased, and then Ea's herald gives to 
the goddess the great god's decree as to the use of the various 
plants. It must be noted that all these utterances are permis- 
sive, with not a single prohibition. Apparently, however, Taggu 
eats the amgaru, or cassia plant, which, not having been per- 
mitted in the preceding list, is therefore forbidden, as a curse 
is connected with it, Eev. ii., 37: "When he who eats this plant 
dies, he shall see no more life (38)." This statement appears 
to indicate that such a transgressor shall enjoy no life after 
death. Only here do I find a parallel with the narrative in 
Genesis, and even this may not be a true parallel. This implica- 
tion as to the cassia plant may merely indicate that it was not 
to be classed among the edible vegetation. The Anunnaki 
(earth spirits) are overwhelmed with grief at the curse pro- 
nounced against Taggu. 

The goddess, who is now called Ningarsag (clearly identical 
here with Nintu-Ninkurra) , becomes angry with Ea and asks 
the great god whether this is to be the reward for her mother- 
hood. Ea then allots to her two shrines in the city where her 
name shall be honored. The next lines, Rev. ii., 45-47, are very 
obscure. The sense seems to be that the head, foot and eye, 
i. e., the entire person, of the goddess 's protege shall remain like 
that of other men. He is to suffer no physical injury from eat- 
ing the cassia plant, and is to remain as the teacher of agri- 
culture and irrigation, but must die the death of mankind. 

In Rev. iii., a council of the gods seems to be alluded to which 
decides as to the proper treatment of disease. Then follow a 
series of formulae of worship (really incantation rubrics) to 
certain deities who control the various human ills. A number 
of powerful deities are now specified as having been commis- 
sioned to control the people with certain distinct functions, and 
these gods are herein ritually identified with certain other 
deities (Rev. iii., 45-49). In this list Nintulla is allotted to 
Magan, and Ensagme to Dilmun. The entire inscription closes 
with the usual praise formula, Glory be ! 

There can be little doubt that this is a purely ritual tendency - 
writing. The various perfectly evident antiphonies confirm 
this idea, while the arbitrary rubrics of identification of god 
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with god at the close, and the constant submission to Ea as the 
supreme deity, would seem to show that we have here a pro- 
duction of the Ea-cult, possibly drawn from various sources. 
The compiler has used the annual drought and its subsequent 
relief by the annual floods as a staffage, around which to build 
a special adoration of Ea, with the lesson contained in the 
hymn (for it was really a hymn) that the flood must be con- 
trolled by a gardener who appears here as a special person, 
possibly semi-divine, working under the direction of Nintu, the 
mother of the land, but always with the consent of Ea. This 
view of the inscription is so different from that held by Dr. 
Langdon that it has seemed advisable to give a retranslation 
of the entire text; for, while Dr. Langdon has upheld his 
reputation as a most expert Assyriologist in his copy of the 
text, it is impossible for me to agree with him as to his general 
deductions. The Assyriological world should be grateful to 
Dr. Langdon for having placed before it so interesting and 
instructive a document. I am far from believing that my own 
view as to this problem is the only possible one, and shall be 
glad to welcome any new light on this complicated question. 
I have consulted as to this work Dr. F. A. Vanderburgh, and 
Messrs. Kraeling and Maynard of the Columbia Assyrian 
Seminar. 

The text is divisible into twenty-four sections, according to 
the sense, generally discussed above, which are indicated as 
follows: (a.) Obv. i., 1-30; (b.) Obv. i., 31-38; (c.) Obv. ii., 
1-8; (d.) Obv. ii., 9-19; (e.) Obv. ii., 20-32; (f.) Obv. ii., 33-46 ; 
(g.) Obv. iii., 1-8; (h.) Obv. iii., 9-20; (i.) Obv. iii., 21-28; (j.) 
Obv. iii., 29-38; (k.) Obv. iii., 39-45; (l.) Rev. i., 1-17; (m.) 
Eev. i., 18-25; (n.) Rev. i., 26-29; (o.) Rev. i., 35-48; (p.) Rev. 
ii., 7-15; (q.) Rev. ii., 16-33; (e.) Rev. ii., 33-39; (s.) Rev. ii., 
40-44; (t.) Rev. ii., 45-47; (u.) Rev. iii., 6-23; (v.) Rev. iii., 
24-41; (w.) Rev. iii., 42-50; (x.) Rev. iii., 51. 

Dr. Morris Jastrow, Jr., has kindly sent me the following 
list of emendations made by him as a result of a re-reading 
of the original. Some of these I have incorporated in the text. 
Obv. i., 15, 17, 18: ub for te; 19: add nu. Obv. ii., 24: dirig 
for e-a; 25, us-a-ni for ID-a-ni. Obv. iii., 1 : bi for gi; 1, 5, 8 : 
d Nin-sar for d Nin-tu; 2, 22 : zuk-ra for ma-ra; 4, 5, 7, 8 : ub 
for te; 11, 31: the fraction sign y$ for maskim; 21: bi for 
gi. Rev. i., 18, 19, 35, 36, 46, 47: Jastrow doubts the readings 
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E-oara and E-rab; 42 :sam, Br. 4681, for Vr(?)-dingir; 48: 
si-gi for zi. Rev. ii., 34: substitute lugal-mu for ud-bi-a; 34: 
Znfor£e(£r); 40,42: ZmZ-« 'rebelliously,' for gus-a. Rev. iii., 
7: Ses-ki for e«-st and supply d Nin-(ab) ; 25: a&(LIT), Br. 
8866, for wtfwZ; 42 : tu-ne-en-na sur-ra-, for tu-ne-en-na-as gar-ra-. 

Text and Translation 
obverse I. 
(a.) 1 (e-«e-Ja-)(im e-ne-ba-dm me-en-ci-en 

They that are cut off, they that are cut off are ye ! 
2 (kur) Dilmun-ki-azag-ga-dm 

In the land of Dilmun which is a purified place. 
'3 (ki-azag-)ga e-ne-ba-am me-en-ci-en 

in the purified place, they that die are ye ! 

4 . . . kur Dilmun ki-azag-ga-dm 

. . . the land of Dilmun is (verily) a purified 
place. 

5 kur Dilmun ki-azag-ga-dm kur Dilmun el-am 

The land of Dilmun is a purified place ; the land of 
Dilmun is a clean place. 

6 kur Dilmun el-am kur Dilmun lag-lag-ga-am 

The land of Dilmun is clean ; the land of Dilmun is 
cleaned (out). 

7 ds-ni-ne Dilmun-ki-a u-ne-in-na(d) 
Lonely in Dilmun they lie down (now) ; 

8 ki d En-ki dam-a-ni-da ba-an-da-nd-a-ba 
Where Ea with his consort used to lie ; 

9 ki-bi el-am ki-bi lag-lag-ga-am 

that place is clean; that place is cleaned (out). 

10 ds-ni-ne 

Lonely [in Dilmun they lie down (now) ] 

11 ki d En-ki d Nin-el-la ba-an-da-nd-a-ba 
where Ea with Ninella used to lie down ; 

12 ki-bi el-am (ki-bi lag-lag-ga-am) 

that place is clean (that place is cleaned out) 

13 Dilmun-ki-a u-nag-ga-gu dug-dug (KA-KA) nu-mu- 

ni-bi 
In Dilmun the raven ( «) utters his cry no more; 

14 dar-gu-e gu-dar-GTJ-ri nu-mu-ni-ib-bi 
the cock utters his cock-crow no more ; 

15 ur-gu-la sag-gis nu-ub-ra-ra 
the lion slays no more ; 
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16 ur-bar-ra-ge sil nu-ub-kar-ri 

by the wolf the lamb is seized no more. 

17 lik-ku mas gam-gam nu-ub-ba 

The dog by the crouching kids is feared no more. 

18 tud(f) se-kur-kur-e nu-ub-ba 

The mother (animal) to eat the grain comes no more; 

19 nu-mu-un-zu dim-sil-ra-bi . .-nu- . .-ba 

seed of her body(?) for her young lambs (she pro- 
duces no more?). 

20 musen (GTJ)-e an-na dim-bi nu . . . .-e 

The birds of heaven their young (hatch no more?) 

21 tu-GU-e sag-nu-mu-un-da-sub-e 
The doves lay no more. 

22 igi-gig-e (igi-)gig me-en nu-mu-un-ni-bi 

"Eye ache thou art eye ache" no longer is said. 

23 sag-gig-gi sag-gig me-en nu-(mu-un-ni-bi) 
"Headache thou art headache" no longer is said. 

24 um-ma-bi um-ma me-en nu-(mu-un-ni-bi) 

"Old woman thou art an old woman" no longer is 
said. 

25 ab-ba-bi ab-ba me-en nu-(mu-un-ni-bi) 

"Old man thou art an old man" no longer is said. 

26 ki-el a-nu-tu-a-ni eri-a nu-mu-ni-ib-sig-gi 

The girl in a city where no water is poured they give 
not (in marriage). 

27 galu id-da bal-e-mi-de nu-mu-ni-bi 

That a man has crossed the canal, no more is said. 

28 libir-e X-e nu-mu-nigin 

The temple servant to his office (?) no longer turns. 

29 lul-e e-lu-lam nu-mu-ni-bi 

"A lie thou hast lied" no more is said. 

30 galam eri-ka i-dur (KU) nu-mu-(ni-bi) 

"The notable dwells in the city" (no more is said). 

(n.) 31 d Nin-el-la a-a-ni d En-ki-ra gu-mu-na-de-a 
Ninella to Ea her father spoke : 

32 eri mu-e-sig eri mu-e-sig nam mu-sum-ma-za 

A city thou hast given, but a fate thou hast set for it. 

33 Dilmun eri mu-e-sig eri(mu-e-sig nam mu-sum-ma-za) 
In Dilmun a city thou hast given, a city (thou hast 

given, but a fate thou hast set for it). 
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34 (. . . .) mu-e-sig eri(mu-e-sig nam mu-sum- 

ma-za) 
(. . . .) thou hast given a city (thou hast given, 
but a fate thou hast set for it). 

35 ... . id-da nu-un-tuk-a 

. . . . no canal it has any longer 

36 . . . . (eri) mu-e-sig eri (mu-e-sig nam mu-sum- 

ma-za) 
. . . . (a city) thou hast given, a city (thou hast 
given, but a fate thou hast set for it). 

37 . . . .-da 

38 .... a .... a 

OBVERSE II. 

(c.) 1 gir-ma-an-gal-la-za a ge-im-ta-e-de 

Into thy great territory (fields) may the waters flow 
(again) 

2 eri-zu a ge-gdl-la gu-mu-ra-nag-nag 
May, thy city drink water in abundance 

3 Dilmun a ge-gal-la (gu-mu-ra-nag-nag) 
May Dilmun drink water in abundance 

4 dul a-ses-a-zu dul a dug-ga ge-im-(ta-da-du-ne) 

To thy pool of bitter (stagnant) water may a pool 
of sweet water flow 

5 eri-zu e gu-qar-ra kalam-ma-ka ge-a 

May thy city be the house of assembly of the land 

6 Dilmun-ki e(gu-qar-ra kalam-ma-ka ge-a) 

May Dilmun be the house (of assembly of the land) 

7 t(NI) -de-su d Babbar ud-de-a 
Now, Sungod, shine forth 

8 d Babbar an-na gub-bi-e 

Sungod in heaven do thou stand (appear) 

(d.) 9 gir-du-a du (GAB A) -ezen-ki-na-ta 
He that walks in Du-ezen-ki-na 

10 ... . sugur (f)-e d Nanna(r)-a-ta 

. . . . the enclosure (?) with the Moongod 

11 ka-a-ki-a-lag (DU.DTJ )-ta a-dug-ki-ta mu-na-ra-gub 

(DU) 
From the mouth of the earth when he comes, with 
sweet waters of the earth he shall stand forth for 
thee (give thee; present thee with) 
7 JAOS 36. 
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12 gir-ma-an-gal-la-na a im-ta-e (DUL.DU)-de 

To his great territory (fields) the waters shall go 
forth 

13 eri-ni a ge-gdl-la im-ta-nag-nag 

His city shall drink water in abundance 

14 Dilmun-ki a -ge (-gal-la im-ta-nag-nag) 
Dilmun shall drink water in abundance 

15 dul a ses-a-ni a-dug-ga na-nam 

His pool of bitter (stagnant) waters shall be a pool 
of sweet waters 

16 ' a-sag (LIB) qar-ra nam-a-ni se-mu-na-ab-f 

Fields of assembly .... 

17 eri-ni e gu-qar-ra kalam-ma-ka na-nam 

His city a house of assembly of the land shall be 

18 Dilmun-ki e gu(-qar-ra kalam-ma-ka na-nam) 
Dilmun shall be a (house of assembly of the land) 

19 i(~NI) -de-su d Babbar ud-de-a ur-ge na-nam-ma 
Now verily it shall be that the Sungod shall shine 

forth 

(e.) 20 ds-ni (NI) GIS-KU-PI-GI tuk-a 

The only one, he who possesses knowledge(?) 

21 d Nin-tu ama kalam-ma-su 

to Nin-tu the mother of the land 

22 d En-ki-ge GIS-KU-PI-GI tuk-a 
Ea he who possesses knowledge 

23 d Nin-tu (ama kalam-ma-su) 

even to Nin-tu (the mother of the land) 

24 us-a-ni dirig ba-an-si-in-dun 

his full counsel in the temple he revealed to her (-si-) 

25 us-a-ni gi-a X-X-e 6a-an-si-X-X-e 
his counsel 

26 us-a-ni bar-su mag-dug sa-ba-ra-an-zi-zi 

his counsel in secret mightily (and) graciously he 
imparted to her 

27 gu-ne-in-de md-ra galu nu-mu-un-dib-bi 

he spake: "for me no man shall be taken" 

28 d En-ki-ge gu-ne-in-de 
Ea spake 

29 zi an-na ni-pad 

in the name of heaven he swore 
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30 nd-a md-ra nd-a md-ra enim-ni 

"let them sleep for me; let them sleep for me" was 
his word 

31 d En-ki-ge a d Dam-gal-nun-na enim-ni mi-ni-in-dug 
Ea, the father of Damgalnunna, his word he uttered 

32 Nin-gar-sag-gd-ge asag-ga ba-iii-in-ri 
The fields of Ninharsag I will inundate 

(p.) 33 asag-ga su-ba-ni-in-ti a d En-ki-ga-ka 
the fields received the waters of Ea 

34 ud-ds-dm iti-ds-a-ni 

It was the first day of the first month 

35 ud-min-dm iti-min-a-ni 

It was the second day of the second month 

36 ud-es-dm iti-es-a-ni 

It was the third day of the third month 

37 ud-lim-dm iti-lim-a-ni 

It was the fourth day of the fourth month 

38 ud-id-dm (iti-id-a-ni) 

It was the fifth day (of the fifth month) 

39 ud-as-dm (iti-as-a-ni) 

It was the sixth day (of the sixth month) 

40 ud-imin-dm (iti-imin-a-ni) 

It was the seventh day (of the seventh month) 

41 ud-ussu-dm (iti-ussu-a-ni) 

It was the eighth day (of the eighth month) 

42 ud-elim-dm iti-elim-a-ni iti nam-sal-a-ka 

It was the ninth day of the ninth month, the month 
of the spreading out of the waters 

43 ia(NI)-lum-gim ia(NI)-lum-gim ja (NI) -dug -nun-na- 

gim 
Like fat, like fat, like butter 

44 ( d Nin-tu) ama kalam-ma-ka 
(Nin-tu), the mother of the land 

45 

46 in-tu-ud 

made (created) it. 

OBVERSE III. 

(g.) 1 d Nin-tu gu-id-da-gd-su mi-ni-ib-bi 

Nintu on the bank of the river spake (replied) to him 
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2 d En-ki-ge ma-ra im-da-lal e-ne im-da-lal e-ne 

By Ea this one has been allotted for me; this one 
has been allotted 

3 sukkal-a-ni d Isim ne gu mu-na-de-e 
His herald Isimu thus spake to her 

4 galu dumu sdg-ga e-ne nu-mu-un-zu ub-bi 

the son of man, that pious one, as thy seed reverence 
him 

5 d Nin-tu sdg-ga e-(ne nu-mu-un-zu ub-bi) 

Nin-tu, that pious one (as thy seed reverence him) 

6 sukkal-a-ni d Isimu (?) ne mu-na-ni-ib-gi-gi 
His herald Isimu thus replies to her 

7 galu-dumu sdg-ga e-ne nu-mu-un-zu ub-bi 

the son of man, that pious one, as thy seed reverence 
him 

8 d Nin-tu sdg(-ga e-ne nu-mu-un-zu ub-bi) 

Nintu, that pious one, as thy seed reverence him 



(h.) 9 lugal-mu ni (IM) -dirig-ga-ri ni(IM)-dirig-ga-ri 

My king (Ea), who is clothed with awfulness, who 
is clothed with awfulness 

10 gir-ni ds : a gis md-a ne-in-gub (DU) 
his foot first upon the ship he placed 

11 2 gu-ma maskim-ma nam-mi-in-gub (DU) 
Two guards he placed for himself 

12 gaba im-ma-an-tab gibil im-ma-an-su-te(g) 

He strengthened the outside fabric (of the ship ?) ; 
with fire he purified it ( 1) 

13 d En-ki-ge asag-ga ba-ni-in-ri 
Ea had inundated the fields 

14 asag-ga su-ba-ni-in-ti a d En-ki-ga-ka 
the fields had received the waters of Ea 

15 ud-as-dm iti-ds-a-ni 

It was the first day of the first month 

16 ud-min-dm iti-min-a-ni 

It was the second day of the second month 

17 ud-elim-dm iti-elim-a-ni iti-nam-sal-a-ka 

It was the ninth day of the ninth month, the month 
of the spread of the waters 
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18 ja(NI)-lum-gim ia(NI)-lum-gim ia(NI)-dug-nun-na- 
gim 

like fat like fat like butter 

19 

20 d Nin-tu (ama kalam-ma-ka) in-tu-ud 

Nin-tu, the' mother of the land, made (created) it. 

(i.) 21 d Nin-kur-ra (gu-id-da-ga-su) mi-ni-ib-(bi) 

Ninkurra on the bank of the river spake (replied) 
to him 

22 d En-ki-ge ma-ra im(-da-lal e-ne im-da-lal e-ne) 

Ea, for me this one is allotted, this one is allotted 

23 sukkal-a-ni d Isimu ne(gu-mu-na-de-e) 
his herald Isimu thus spake to her 

24 galu-dumu sag-ga e-ne nu-mu-un-zu te-bi 

the son of man that pious one as thy seed take him 

25 d Nin-kur-ra sag-ga e-ne nu-mu-un-zu te-bi 

Ninkurra, that pious one as thy seed take him 

26 sukkal-a-ni d Isimu ne mu-na-ni-ib-gi-gi 
his herald Isimu thus replies to her 

27 galu -dumu sag-ga e-ne su-in-X-in 

the son of man, that pious one, (as thy seed take 
him ?) 

28 d Nin-kur-ra sdg-(ga e-ne su-in-X-ni) 

Ninkurra, that pious one (as thy seed take him ?) 

(j.) 29 lugal-mu ni(IM)-dirig-ga-ri 

My king (Ea), clothed in awfulness, clothed in awful- 
ness 

30 gir-ni ds-a md-a ne-in-gub (DU) 

his foot first upon the ship he placed 

31 2 gu-ma maskim-ma nam-mi-in-gub (DU) 
two guards he placed for himself 

32 gaba in-ma-an-tab gibil im-ma-ni-su-te 

he strengthened the outside fabric (of the ship) ; 
with fire he purified it( ?) 

33 d En-ki-ge asag ba-ni-in-ri 
Ea inundated the fields 

34 asag-ga su-ba-ni-in-ti a d En-ki-ga-ka 
the fields received the waters of Ea 

35 ud as-dm iti-ds-a-ni 

The first day of the first month 
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36 ud-elim-dm iti-elim-a-ni iti-nam-sal-a-ka 

It was the ninth day of the ninth month, the month 
of the spreading of the waters 

37 ia(NI)-lum-gim ia(NI)-lum-gim ia(NI)-dug-nun-na- 

gim 
Like fat, like" fat, like butter 

38 d Nin-kur-ra ia(NI)-lum (in-tu-ud) 
Ninkurra made (created) it. 

(k.) 39 d Tag-ku sal-ni-dim in- 

Tagku accepted, he ... . 

40 d Nin-tu(d)-ri d Tag-ku-ra gu mu-na-de-e 
Nintu to Tagku spake 

41 na-ga-e-ri na-ri-mu .... 

Verily I will purify thee; my purification .... 

42 gu ga-ra-dug (?) enim-enim-mu 
I will say to thee my words 

43 gain ds-dm ma-ra im-da-lal (e-ne im-da-lal e-ne) 

the only man for me has been allotted that one, has 
been allotted that one 

44 d En-ki-ge ma-ra im(-da-lal e-ne im-da-lal e-ne) 

Ea for me has been allotted, that one has been 
allotted, that one 

45 igi-im-%-e- .... 



REVERSE I. 

Twelve lines broken 
(l.) 13 ... . sal-ni-dim igi im- . . . 
he agreed he saw (or) has been shown 



14 . . 




15 . . 


. . a-na . . . 


16 . . 


. . sag gis-sar a- 


17 . . 





(m.) 18 (e bara gu-id-du-)ba DTJ -um 
To Ebaraguldu go 

19 e-rab-ga-ra-an-ba DJJ-um 
To Erabgaran go 

20 e-a tu(KU 1) -su-nun-tu (KU ?) -tu-mu ge-dur(KU) 
In the temple may my guide ( 1) dwell (or 'sit') 

21 d En-ki-ge tu(KJ])-su-nun-tu-mu ge-ne-in-dur(KU) 
May Ea my guide ( ?) dwell in it 
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22 2 gu-ma (maskim-ma) a-si-si-da-ni 
Two attendants who fill with water 

23 e a-ne-in-si 

shall fill the streams with water 

24 pa a-ne-in-si 

the canals they shall fill with water 

25 KI-UD a-ne-in(-de or -si) 

The dried up place they shall irrigate (fill with 
water?) 

(n.) 26 nu-gis-sar a-na NE .... 
The gardener what .... 
27 guzal (NI) gu-da im-si-in- .... 



28 a-ba me-en gis-sar . . . 
Who is it who the garden 

29 d En-ki-ge nu-gis-sar (-ra 
Ea to the gardener . . 



Four lines broken 
(o.) 34 . . . .-im-ma- .... 

35 E-bara-gu-ul-du-ba im-ma-an-gen (DU) 
To Ebaraguldu he went 

36 E-rab-ga-ra-an-ba im-ma-an-gen (DU) ur-ra-ni ne-in- 

mal-e 
To Erabgaran he went, his seat he took 

37 d En-ki-ge igi-ni im-ma-an-sig-sig mudur su-ne-in-gaba 
Ea looked upon him with a sceptre he confronted him 

38 d En-ki-ge d Tag-ku-ra gir im-ma-an-gub (DU) 
Ea before Tag-ku stood up 

39 e-na al-de-de-e gal (IK) -kid gdl (IK) -kid 

In his temple he commanded: open the door; open 
the door 

40 a-ba me-en za-e me-en 
Who art thou ? 

41 md-e nu-gis-sar gul-si gis-ma- 

I am a gardener full of joy . . . . 

42 sam-su ga-mu-ra-ab-sig 

at a price I will appoint thee 

43 d Tag-ku sag-gul-la-ni-ta e-e gdl ( IK ) -ba-an-kid 
Tag-ku with heart full of joy the temple's door he 

opened. 
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44 d En-ki-ge d Tag-hu-ra sal-ni-dim 
Ea unto Tag-ku consented 

45 gul-ds gar-ra-na ba-na-ab-sum-mu 
Joyfully as his gift he gave unto him 

46 ]5-bara-gu-ul-du-ba ba-na-ab-sum-mu 
For Ebaraguldu he gave it to him 

47 H-rab-ga-ra-an-ba ba-na-ab-sum-mu 
For Erabgaran he gave it to him 

48 d Tag-ku safoii-dim gub mu-na-ab-si-gi su mu-na- 

sig(FA)-gi 
Tag-ku accepted it his left hand he waved ; his hand 
he waved 



(p.) 



REVERSE II. 

Several lines illegible 



10 
11 
12 
13 



(u . . . . 


im-ma-) -an-md (SAB.) 


The plant . 


. . . grew 


(u . . . . 


im-ma-) -an-md (SAR) 


The plant . 


. . . grew 


(w . . . . 


im-ma-) an-md (SAE) 


The plant . 


. . . grew 


(w . . . . 


im-)ma- an-md (SAR) 


The plant . 


. . . grew 


(The plant 


. . . . grew) 


(The plant 


. . . . grew) 



14 u (. . . .) im-ma-an-md (SAR) 
The plant .... grew 

15 d En-M-ge md-ra im-da-lal e-ne im-da-lal e-ne 

O Ea for me has been allotted this one, has been 
allotted this one 

(q.) 16 sukhal-a-ni d Isimu ne gu-mu-na-de-e 
His herald Isimu thus spake to her 

17 u md-e nam-bi li-ne-f 

As for the plants their fate I (have determined) 

18 a-na-dm ne-e a-na-dm ne-e 

What is this, what is this (said she) 
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19 sukkal-a-ni d Isimu ne mu-na-ni-gi-gi 
His messenger Isimu thus replied to her 

20 (lugal)-mu u-gis mu-na-ab-bi 

My king (Ea) as to the woody vegetation has decreed 

21 mu-na-kud-de ba-kur-e 

He may cut off from it ; he may eat it 

22 lugal-mu u-gurun mu-na-ab-bi 

My king as to fruit-bearing plant has decreed 

23 mii-na-sir(~BTJ)-ri ba-kur-e 

He may tear off from it; he may eat of it 

24 lugal-mu u-. . . .-mil 

My king as to the .... plant (has decreed) 

25 mu-na-kud-de ba- (kur-e) 

He may cut off from it ; he may eat of it 

26 lugal-mu u-a-gug (PA.SAR) mu-(na-ab-bi) 

My king as to the .... plant has decreed 

27 mu-na-sir(BXJ)-ri ba-kur-e 

He may tear off from it ; he may eat of it 

28 (lugal-mu) u . . . .-tu-tu mu-na-ab-bi 
My king as to the .... has decreed 

29 (mu-na-kud-de) ba-(kur-e) 

He may cut off from it ; he may eat of it 

30 (lugal-mu u . . . .) mu-(na-ab-bi) 

My king as to the . . . . plant has decreed 

31 (mu-na-sir(BTJ)-ri ba kur-e) 

He may cut off from it ; he may eat of it 

32 (lugal-mu u . . . . mu-na-ab-bi) 

My king as to the . . . . plant has decreed 

33 (mu-na-kud-de)ba- (kur-e) 

He may cut off from it ; he may eat of it 

(e.) 34 (lugal-mu) u)-am-ga-ru mu-na-ab-bi 

(My king) as to the cassia plant has decreed 

35 ( mu-na-sir ( BU ) -ri ba-kur-e 

He tore off from it ; he ate of it 

36 .... u nam-bi ne-in-tar sab-ba ba-ni-in-di 
(Cassia ?) the plant whose fate he had determined, 

to it he went 

37 d Nin-gar-sag-ga-ge mu d En-ki nam-erim ba-an-kud 
Ninharsag, in the name of Ea, a curse uttered 
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38 i-de na-am-ti-la en-na ba-ug(?)-gi-a i-de ba-ra-an-bar- 

ri-en 
The face of life, at the time when he dies, he shall 
not behold 

39 d A-nun-na-ge-ne sagar-ta im-mi-in-dur-tur (KU-KTJ)- 

ru-ne-es 
The Anunnaki in the dust sat down 

(s.) 40 lul-a d En-lil-ra mu-na-ra-ab-bi 
Angrily to Enlil she spake 

41 md-e d Nin-gar-sag-ga mu-e-si-du-mu-un a-na-dm nig- 

ba-mu 
I Ninharsag have borne thee children; what is my 
reward ? 

42 d En-lil tu lul-a mu-na-ib-gi-gi 

Enlil the begetter angrily replied to her 

43 za-e d Nin-gar-sag-ga mu-e-du-mu-un-nam 
Thou Ninharsag hast borne me children 

44 uru-ma 2 gis-mal ga-ri-du(KAK) mu-zu ge-pad-di 
In my city 2 thrones I will make for thee (and) thy 

name shall be called on (there) 

(t.) 45 ... . sag-ni ds-dm im-ma-an-pes-pes 

. . . . his head like the others is fashioned 

46 (gir)-ni ds-dm im-ma-an-bur-bur 

his foot ( 1) like the others is designed 

47 igi-ni ds-dm gibil ne-in-gar 

his eye like the others is endowed with light 

REVERSE III. 

About five lines mutilated 
(u.) 6 .... ne en d En-lil .... 
.... thus(?) Enlil .... 

7 .... Me Ses-ki .... 

8 . . . .-sn ma-du-ne en d Nin-(ib) .... 

To ... . they went the lord god .... 

9 . . . .-su mu-du-ne en .... 

To ... . they went the lord .... 
10 f ? ni-me-a zi(?)-mu-mu f ? mu .... 

11 

12 d Nin-gar-sag-gd-ge t im . . . . 

Lines 13-16 illegible 



The So-called Epic of Paradise. 107 

17 .... te be-an- .... 

18 d Nin-gar-sag-ga-ge e f-im-ma-an- .... 
Ninharsag .... 

19 d En-lil .... su-ga-ni ba-an-tub(~KU)-bi-es 
En-lil .... they rested (?) 

20 li-im-ra-an-ag-es 

They gave attention to it ( ?) ; they consulted about 

it -(!). 

21 nam-im-ma-an-tar-es 
Fate they declared 

22 su-li im-ra-an-bur-ru-us 
Destiny they fixed 

23 d Nin-gar-sag-ga-ge .... -la-na ba-ni-in-tiib 

(KU) 
Ninharsag .... rested (?) 

(v.) 24 ses-mu a-na-zu a-ra-gig (MI) 

My brother in what way art thou distressed ? 

25 ab (LIT ')-mu ma-gig (MI) 

my cattle are distressed for me 

26 d Ab-u im-ma-ra-an-tu-ud 
Ab-u has been created for thee 

27 ses-mu a-na-zu a-ra-gig (MI) 

My brother in what way art thou distressed? 

28 u-tul-mu ma-gig (MI) 

My flocks are distressed for me. 

29 d Nin-tul-la im-ma-ra-an-tu-ud 
Nintulla has been created for thee 

30 ses-mu a-na-zu a-ra-gig (Ml) KA-mw ma-#i#( MI) 
My brother in what way art thou distressed; my 

speech is distressed 

31 d Nin-ka-u-tu im-ma-ra-an-tu-ud 
Ninkautu has been created for thee 

32 ses-mu a-na-zu a-ra-gig (MI) KA-mw ma-gig (MI) 
My brother in what way art thou distressed; my 

mouth is distressed 

33 d Nin-ka-si im-ma-ra-an-tu-ud 
Ninkasi has been created for thee 

34 ses-mu a-na-zu a-ra-gig (MI) (na-zi-) mu ma-gig (Ml) 
My brother in what way art thou distressed; my 

genitals (?) are distressed 
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35 d Na-zi im-ma-ra(-an-tu-ud) 
Nazi has been created for thee 

36 ses-mu a-na-zu a-ra-gig (MI) da-{zi-mu ma-gig MI) 
My brother in what way art thou distressed my 

. . . . is distressed 

37 d Di-zi-ma-a im-ma-ra(-an-tu-ud) 
Dazima has been created for thee 

38 ses-mu a-na-zu a-ra-gig (MI) ti-(mu ma-gig MI) 

My brother in what way art thou distressed; my 
principle of life is distressed 

39 d Nin-ti im-ma-ra-an-(tu-ud) 
Nintil has been created for thee 

40 ses-mu a-na-zu a-ra-gig (MI) me-mu (ma-gig MI) 
My brother in what way art thou distressed; my 

judgment is distressed 

41 d En-sag-me im-ma-ra-an-(tu-ud) 
Ensagme has been created for thee 

(w.) 42 tur-tur-lal-lal-ba tu-ne-en-na-ds gar-ra-(ne-en-na-ds) 
Great at the time of their birth and in their deeds 

43 d Ab-u lugal u ge-a 

Let Ab-u be ruler of vegetation 

44 d Nin-tul-la en Md-gan-na ge-a 
Let Nintulla be ruler of Magan 

45 d Nin-KA-u-tu d Nin-a-zu ga-ba-an-tuk-tuk 

Let Nin-KA-utu make Ninazu her own (become the 
same as) 

46 d Nin-ka-si d Nig-sag-si ge-a . 

Let Ninkasi be the same as Nig-sag-si 

47 d Na-zi u-mu-un dar-a ga-ba-an-tuk-tuk 

Let Nazi become the same as the lord of the cock ( ?) 

48 d Da-zi-ma-a . . . .-zi-im ga-ba-an-tuk-tuk 
Let Dazima become the same as . . . .-zim 

49 d Nin-(ti) nin iti-e ge-a 

Let Nin-ti become the lady of the month 

50 ( d En-sag-me) en Dilmun-na ge-a 
Let Ensagme be the ruler of Dilmun 

(x.) 51 zag-sal 

Glory be ! 
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COMMENTARY. 1 
OBVERSE I. 

1 ha 'divide, give, apportion,' hence here = 'cut off'; never 
means 'sleep' (l.), a meaning which Langdon probably got 
from Obv. i., 8 : banda-ndba, where the -ba is relative and not 
a part of the root. 

2 Dilmun is probably correct. The usual ideogram for 
Dilmun is NI-TUK, but in Langdon 's text, the sign consists of 
SAL, instead of NI, + TUK. It will be remembered that NI 
has the value sal (cal), so that SAL-TUK really may = NI- 
TUK = Dilmun. Furthermore in Kev. Ill, 50, the phonetic 
complement after this ideogram is -na = Dilmun-na, which helps 
to confirm the reading. 

6 These lines plainly indicate the desolation of Dilmun. 
Note that 'clean, pure' is frequently used in incantations in 
the sense of 'desolate.' Cf. my paper Le Bouc fimissaire, JA. 
July, 1903, on ASKT. xix. 19. 

7 ds-ni-ne 'lonely'; cf. Obv. ii., 20. Langdon 's reading 
be for ne is not correct, as the prefix is the demonstrative we, 
not be. 

11 banda-nd-ba, see n. 1 above. 

13 u-nag-ga-gu; is this ' raven ' ? NAM-CAR = aribu = 
'raven,' as a rule. 

14 dar-gu-e probably ' cock, ' seen in tamugallu, rather than 
'kite' (l.). Langdon 's reference to Muss-Arnolt, Lex. 129a, is 
not correct. Cf . Rev. iii. 47. 

15 ur-gu-la 'lion,' syn. of ur-mag. Nu-ub-ra-ra written 
te-ub-ra-ra by scribal error. 

16 kar-ri, not qar (l.). This kar = ekemu 'seize.' 

17 gam-gam 'crouching' = continued action. 

18 tu(d) 'mother' (animal); se-kur-kur-e 'in order to eat,' 
not 'while eating' (l.). 

19 numun-zu = numun + zu = su 'body'; probably 'seed 



1 The following abbreviations have been used: 

ASKT. = Paul Haupt, AhTcadische u. Sumerische Keilschrifttexte; 
CT. = ' ' Cuneiform Texts from the British Museum ' ' ; D.L. = Friedrieh 
Delitzsch, Sumerisches Lexicon, Leipzig, 1914; HT. = ASKT.; JA. = 
Journal Asiatique; L. = Langdon, " Sumerian Epic of Paradise " ; M. = 
Bruno Meissner. Seltene Assyrische Ideogramme, Leipzig, 1910; PSBA. = 
"Proceedings of the Society of Biblical Archaeology"; R. = Eawlinson, 
"Cuneiform Inscriptions of Western Asia." 
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of the body.' dim-sil(r)-ra-bi probably 'little lambs'; 'she 
produces no more seed of her body to create little lambs' ( ?). 
21 sag-sub = nadu 'place, lay.' 

26 ki-el clearly means 'girl, virgin,' as seen by the connec- 
tion with the following lines, ki-el means literally 'pure place,' 
in the sense 'girl,' refers to virginity, a-nu-tu-a-ni 'where no 
water is poured' has probably a sexual meaning = where no 
generation takes place. 

27 bal = eberu not necessarily 'changed' (l.). No man 
has crossed a canal ; this also probably has a sexual sense ; cf . 
Obv. i., 35, however, where the allusion to each of canals is 
clearly direct. 

28 The unknown ideogram X probably refers to the office 
of the libir (ligir). 

29 lul-e e-lu-lam = e-lul-am. Note lu-lul 'liar,' HT. 127, 53. 
32 mu-e- 2 p. ; but cf . Prince, Proc. Amer. Philos. Soc, LIV, 

p. 42. 'A fate thou hast set' = 'thou hast fixed the time of 
its end.' mu-sum-ma-za; lit. 'when thou hast settled a fate 
for it' (za = oblique case) . 

OBVERSE II. 

I gir-ma-an-gal-la probably for gir-gan-gal-la = ' place ' 
(gir = urxu 'road'; padanu 'path') 'of great fields' = 'terri- 
tory.' 

4 The stagnant pools after the desolation. 

II Probably refers to the moongod; the promise of fulfill- 
ment of the prayer. 

19 i(m)-de-su 'now'; ur (XUR) 'verily.' 

20 ds-ni 'only one' = 'unique'; cf. Obv. i., 7: ds-ni-ne 
'lonely.' GIS-KU-PI-GI, M. 10779: uznu 'ear.' I render 
'knowledge, intelligence' here and Obv. ii., 22. 

21 kalam-ma 'land'; = Sumer throughout. 

24 us-a-ni here and Obv. ii., 26, no doubt, to be read umus- 
a-ni, D. L. 53 = temu (L. ib., n. 4). dun = pitu 'open, reveal.' 

25 I cannot place the ideogram read kas here by Langdon. 
The sign does not seem to be kas. Langdon 's rendering: 'his 
revelation in the reedhouse as a decision he rendered unto her' 
is, to say the least, obscure. 

26 bar-su common ideogram for ina axati (passim) 'on one 
side'; probably 'privately, secretly.' sabaran-zi-zi : zi-zi 'cause 
to come'; hence, ' bring to, impart. ' 
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27 ma-ra 'so far as I am concerned.' The dio here is very 
obscure. Its primary meaning is seize = cabatu. The sense 
seems to be : ' so far as I am concerned, no person shall be taken, ' 
not necessarily 'rescued, saved' (?), Langdon: 'enters not'; 
cf. however, PSBA, 1914, 256. 

30 nd-a; Langdon, I think, is right = suni'il 'cause to lie 
down.' 

32 ri = raxacu (irxic) 'inundate'; cf. Obv. iii., 13, not espe- 
cially in a hostile sense. 

33-42 I do not understand Langdon 's rendering here: 'the 
first day whose month is the first; the second day whose 
month is the second,' etc. This phrase must be idiomatic for 
'the first day of the first month,' etc. The poet is counting the 
months of the inundation until its culmination (not cessation, 
L. ; sal = rapdsu 'spread') in the ninth month. 

43 ja(NI)-lu(m) seems to mean fat; m(NI) = 'oil' and 
lu(m) = 'plenty' (of oil). ia(NI)-dug-nun-na; literally 'much 
(nun) good (dug) oil' (ja = NI). The allusion can be only to 
plenty, and not to corpses, of which the context makes no 
mention. 

OBVERSE III. 

1, 5, 8 Jastrow reads d Nin-sar for d Nin-tu. 

2 Langdon is surely right in his revised translation, where 
he renders this line as above translated instead of: '(for me) 
they are reckoned.' E-ne is the demonstrative 'this one' and 
not the plural here. Jastrow zuk-ra for ma-ra here and 22 is 
hardly possible. 

3 d Isimu; thus Langdon in his revised translation instead 
of guda( ?). ne — 'this thing, thus. ' 

4 galu-dumu — 'man-son' = 'son of man' = 'this human 
being. ' numun ' seed. ' 

11 gu-ma; Langdon two "humbles" ! What does this mean? 
gu-ma is probably an enumerative ; 2 gu-ma maskim-ma simply 
'two guards' (maskim = rabicu 'watcher' is, of course, a super- 
natural guard). Note that gu = 'entirely' + ma = mar; cf. 
D. L. 105: gu-mar = gu-gar —napxaru 'entirety.' Here 2 gu- 
ma merely means zwei Stuck! Jastrow notes that the sign for 
maskim = y 3 , but it is intended for maskim here. 

12 An obscure phrase; it cannot mean 'caulked the ship' 
(l.) ; tab only means 'to double'; 'he strengthened the front' 
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(gaba) = 'strengthened the outside.' gibil imman-te(g) 'he 
purified (?) with fire'; probably a ritual observance. 

15-17 The remaining months (cf. Obv. ii., 34; 43; iii., 14) 
are omitted for brevity. 

27 These lines should duplicate Obv. iii., 4-5 : nu-mu-un-zu 
te-bi, but here we find su in-X-ni perhaps 'make him the con- 
tinuation (?) of thy body' (SU for ZU). The necessity of a 
synonym is apparent. 

39 This passage begins a new theme ; sal-ni-dim (PAP-PAP) 
may mean 'accept, agree,' regarding sal-dim as a compound 
strengthener of dim = rakasu 'bind.' Tag-ku is probably bet- 
ter than Tag- tug (see above, Introduction). 

40 d Nin-tu-ri, subject with apparently indicative ri like the 
Georgian maw-case. 

41 na-ga-e-ri; here ri may = ' wash. ' ri — ' inundate ' ( Obv. 
iii., 13), but the context requires here that Nin-tu should take 
care of Tag-ku. Her inundation (ri) is to be a beneficent one 
and he is to be sacred, and immune from harm. 

43 'This is the only man (gain ds-am) who has been allotted 
for me.' 

EEVEESE I. 

18, 19, 35, 36, 46, 47 Jastrow doubts the readings E-bara and 
E-rab. 

20 KU-su-nun-KU-tu-mu 'my guide' (l.). According to 
Langdon, a title of Girra, the god of flocks = sa si-ma-ni, CT. 
xxiv. 42; 95. This ideogram usually = summanu 'hobble-ropes' 
(Muss-Arnolt, 1060). "Guide" is an uncertain translation here. 

21 gu-ma; supply maskim-ma, as in Obv. iii., 11. 

25 KI.UD; (l.) kislag 'place of the sun'; hence 'dried up.' 

27 gu-zal (NI) ; is this piristu L, n. 4? 

37 mudur 'sceptre,' D. L. 191: 'with a sceptre he confronts 

him' (gaba). 

41 Tag-ku now appears as the new cultivator. 

44 sal-ni-dim (PAP.PAP) here and in Keverse I. 48 in the 
sense 'accept'; cf. Obv. iii., 39. 

45 gar-ra-na 'as his gift'; gar = saraqu, D. L. 80. 

48 sal-ni-dim (PAP.PAP) ; cf. Eev. I. 44 and Obv. iii., 39. 

REVERSE II. 

18 Langdon: 'something it is'; better in his revised trans- 
lation : ' what is that ? ' 
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20-22 u-gis may refer to vegetation with edible leaves. It 
certainly does not mean 'fruit' (L. n. 1), as Rev. ii., 22 gives 
u-gurun (= inbn), which is clearly fruit. 

26 u-a-gug (PA.SAR). Langdon: 'prickly plants.' Why? 

34-38 u am-ga-ru, M. 3073: kasu, CT. xiv. 18; 26 prob- 
ably = ka-si PSBA, 1914, 192, which is generally considered to 
be cassia (/coaia). Langdon presupposes here a prohibition as 
to this plant, but none appears in the text unless we see an 
implicit prohibition in 36 : the plant whose fate he (the Moongod) 
had determined, or in the fact that the amgaru did not belong 
to any of the permitted plants indicated. It is certain that a 
curse (.nam-erim) falls on it in Rev. i., 37. 

38 Langdon: 'until he dies' is wrong; it must be: 'at 
the time when he dies' = ba-ug{f)-gl-a, the time when being 
expressed by the overhanging -a. The value ug{?) is better than 
dig(1.h.). Possibly bag is correct (?). 

40 gus-a; D. L. 218 : ' terribly, angrily. ' 

41 and 43 Langdon does not seem to know that in English 
"beget" can be used only of a male: The goddess is speaking. 

44 gis-mal may = gis-gal 'thrones,' not 'creatures' (L. n. 1: 
siknati) . 

45-47 Probably a description of the similarity of the favour- 
ite Tagku to the rest of mankind. Tagku is to appear as the 
teacher of agriculture, but not in divine guise, ds-dm = dis- 
arm = maxdris ' similarly ' ; like other men. 



REVERSE III. 

20 li-ag may = li in li-tar = 'Acht haben,' D. L. 170. Lang- 
don leaves this line untranslated. 

24 a-ra-gig; the -ra- is no doubt 2 p. 

25ff. ma-gig; ma probably contains the idea 'for me' = lp. 

26 d Ab-u, probably Tammuz (l.). 

30 and 32 KA here and in Rev. iii., 32 = 'speech' or 'mouth.' 
Probably 'mouth' in 32, as Ninkasi (33) = 'lady of the full 
mouth' or 'she who fills the mouth.' The allusion must be to 
hunger; cf., however, Rev. iii., 40. 

34 na-zi 'the thing of life' = ' genitals '( ?). 

36 da-zi; I cannot translate. 

38 ti = principle of life ; 'semen' (?). L: 'health.' 

40 me-mu; me can mean 'power of speech,' but here prob- 

8 JAOS 36. 
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ably 'command,' i. e., it is difficult for him to understand the 
divine command; hence 'judgment.' L: 'understanding.' 

41 En-sag-me 'lord who makes good the me' (command). 
Jastrow doubts this reading. 

42 Jastrow reads tu-ne-en-na sur-ra- for tu-ne-en-na-as gar-ra, 
but it is probably -as gar-. 

45-50 These lines are very unclear. They seem to contain 
the prayer that certain gods shall be merged into others, so 
far as their qualities are concerned. In 47, umun-dar-a (L, no 
translation) appears to mean 'lord of the cock' (cf. Obv. i., 14). 
There must be paronomastie association in the following equa- 
tions : 

d Nin-KA-u-tu; d Nin-a-za, 45 

d Nin-ka-si; d Nin-sag-si, 46 

d Da-zi-ma; .... zim, 48 

d Nin-{ti) ; d Nin-iti-a, 49 

51 zag-sal = tanittu, D. L. 22 'loftiness'; the final doxology, 
'Glory be'! 



